Over the past decades, hundreds of thousands Filipina women have emigrated to affluent parts of the world in order to work as domestic workers. Leah Briones, a researcher based at the University of The empirical data of the study consists of discussions, interviews, and email exchanges with 24 FODWs in the abovementioned cities, which are both major destinations for FODWs. NGOs and associations dealing with migrant work issues have also been interviewed. The theoretical discussion elaborates the agency versus structure debate in the feminist migration studies.
Briones's aim has been to write a book that is important not only academically but also of relevance to policymakers in the field of migration and human rights. The FODW phenomenon has a transnational character: prosperous families in wealthy countries demand cheap and flexible labour while the Philippine economy is highly dependent on the remittances that FODWs send back. The main motivation behind FODWs' emigration is securing a better livelihood for themselves and for their families and relatives in the Philippines since the Philippine labour market fails to provide all the citizens opportunities to make a decent living. All except one of the respondents in the study said they would not have left the Philippines had they been earning enough to support themselves and their families. According to Briones, the economic situation in the Philippines has worsened due to neoliberal structural changes and corruption.
The author distances herself from the feminist structural studies that "describe migrant domestic workers as export-import traded commodities whose labor is reduced and confined to slave-like servitude within the precarious employment sector of domestic work in the host countries" (p. 5). However, Briones does not underestimate the problems and oppression related to the phenomenon -problems that are exemplified by the following interview quote from a FODW in Hong Kong:
"My first employer would feed me just one boiled egg and noodles a day for a week … Of course I have my limits for when I think there is an unacceptable form of abuse. That's when I will fight back and take them to court and leave them. But if it's just the long hours and the unreasonable verbal scolding, well that's just part and parcel of the job" (p. 124).
The interview quote highlights the ambiguity of the position of the FODW. On one hand, there are some possibilities for exerting agency (such as suing or leaving the employer); on the other hand, the scope for negotiating working conditions is often very limited.
The study has an emancipatory aim to protect the rights and livelihoods of Filipina overseas domestic workers. The argument is that the most viable way is to shift approaches from the paradigm of protection to that of empowerment. The inclusion of domestic work as vulnerable, for instance in the United Nations Trafficking
Protocol in November 2000, has lead to a victim based approach to the FODW phenomenon. This modern slavery discourse has lead to many human rights NGOs lobbying for the "protection" of victims under anti-trafficking laws. Briones argues that policymakers' ideas of protection and focus on border controls are in many ways counterproductive as they fail to respond to migrants' needs for empowerment.
Residence permits, for example, are often conditional on having employment, which undermines the bargaining position of the migrant worker vis-à-vis the employer. Briones shows that FODWs are capable agents "because they exert agency even when abused/ oppressed/enslaved". Nevertheless, external constraints such as migration policies -including a threat of deportation back to the Philippines -where the opportunity of gainful employment is absent, weakens the FODW agency.
The author admits that she had previously been "thoroughly convinced by feminist-structuralist explanations that FODWs, as 'poor Third World women', were clearly victims" (p. 5). Briones now criticises this common one-sided approach to the phenomenon.
Lately there has been much focus on agency in the feminist works dealing with the positive aspects of migration in contrast to the structural-based studies. These studies centred around agency to highlight individual migrants' abilities to make a better living in the global labour market and represented the "victorious" side of migrant domestic work. Briones, however, claims that looking at the agency of the FODWs is not enough. In practical terms, this means "that while protecting rights doesn't guarantee livelihoods, protecting livelihoods creates the opportunity or capability for securing rights" (p. 4).
Briones argues that the most viable way to empower FODWs is to identify and remove the constraints that prevent FODWs from earning a livelihood. The internal constraints inside the FODW institution are accounts of oppression, abuse, and enslavement at the workplace or by FODW recruitment agencies. Therefore host country domestic work needs to be regulated more effectively. So far improvements in this area have focused mainly on the visibility of workers and societal respect for their work. This is important but not enough. Policy discussions should also address "the need to develop and increase access to resources such as accommodation for interim periods of unemployment, counseling, health cover, as well as social security access" (p. 173).
The external constraints are the limited possibilities for FODWs to reach a decent living standard in their country of origin. In this regard Briones criticises the "under-valorization of poverty in current agency-based analyses of FODWs" (p. 135). The weakness of the agency-based accounts lies in their "failing to incorporate the role of broader structural contexts that push and facilitate the movements of migrant workers through multiple borders, on multiple occasions" (p. 8).
As the name of the book implies, a human rights based approach is limited for empowering FODWs whose existence is tied to their access to resources. Consequently, rights must be paired with capabilities (both theoretically and practically) for migrant women to realise empowerment, that is, getting access to resources in their host country. Here Briones follows philosopher Martha
Nussbaum, who asserts that all human rights have an economic and material aspect.
Briones's study addresses an important and topical phenomenon that entails much human suffering but also potential for improving one's life by utilising opportunities provided by the globalised economy. The strength of the book lies in reaching beyond the conventional "black and white" approach to the FODW-phenomenon. The author also discusses the strengths and weaknesses of different policy approaches to the issue. The ethnographical part is illuminating and reminds us of how migration is related to gender, racialisation, and class.
The book is well grounded in the previous sociological and feminist debates on the agency/structure dilemma. However, it would have benefited from a more compact introduction of existing theories, especially as it is also aimed at a non-academic audience of policymakers and activists. Media in Motion is the latest take on assessing the role played by various migrant groups both as the subject and the object of the mediated negotiation of symbolic national boundaries. The volume is a timely response to the rapidly evolving Nordic context of such negotiation, especially considering how differently the Nordic countries are situated along their immigration trajectories. Despite significant variation among the countries considered (Denmark, Finland, Norway, and Sweden), the editors Elisabeth Eide and Kaarina Nikunen point out that there are also some common developments they refer to as a "change of climate". In particular, the editors point to a proliferation of roles given to migrants in the media that all include some kind of Othering, whether the role is the "victim" or the "villain", or whether migrants are objectified and silenced or accepted into a dialogue (pp. 9-11).
In order to illustrate the developments responsible for the Othering practices, the book introduces chapters that analyse the internal routines through which mediated content is produced, as well as chapters assessing responses to such mediated contents by migrants and society at large. This variety in approaches is decidedly a great strength of the book, allowing the reader to link given the overloading of the ethnic minority characters with "non- penalty and so on, before they were able to talk about their politics" and thus were subject to marginalising practices as a result of being marked by difference and controversy (p. 168).
While the divergence in cases discussed by Andreassen gives a lot of food for thought, it would have been helpful to read a more thorough contextualisation of the differences between the genre-specific practices to better assess the specific role that the migrant status has in creating biases in media representation. The members of the majority group commonly, too, find it much easier to gain publicity and media coverage through "an entertaining ap- Multiculturalism is a hotly debated subject both in the academia and outside of it. In many European societies at the moment, there is an on-going, often heated debate over the best practices of arranging relationships between migrant populations and the "natives" -a debate that is in many cases highly politicised and engages ac- Anthropology is a collection of essays that take a critical look at the concept of multiculturalism, and at the various societal practices associated with the term. The aim is thus to discuss "multiculturalism" both as a theoretical concept and as a political practice.
The title of the book promises to look at the issue of multiculturalism from a specifically anthropological point of view.
Anthropologists have not figured prominently in academic work on multiculturalism; the area has rather been dominated by sociologists and political scientists. This situation has many causes, tied for example to the ways in which anthropologists traditionally have understood their object of research, but one could say that the long silence of anthropologists on this area is regrettable.
One could expect that anthropologists, claiming to be experts on cultural difference, would have something to offer to debates over multiculturalism. Their long silence is also somehow surprising, as "culture" is one of the key concepts in anthropological tradition, and anthropologists have engaged in very sophisticated debates over the concept of culture -debates that would be very useful also when considering social relations in multicultural societies. point out, the whole research aim of sociology is "modernity". Thus, to make a truly decolonial critique of modernity with Europe as its original locus, is a challenge, and an extremely important one.
According to Boatcǎ & Costa (p. 14) the question is to "trace back the colonial turn that preceded the institutionalization of sociology" rather than advocate for a "postcolonial turn" in current sociology.
The second part focuses explicitly on approaches on modernities and makes a critical discussion of theorising on multiple modernities and globalisation. The third and fourth parts focus on critical readings of "politics of difference" and "border thinking".
These parts include chapters with theoretically motivated empirical analyses, for example on constructions of migrant homophobia, postcolonial analysis of integration practices, and decolonial approaches to beauty studies. If the aim of the book is to make a critical reading of the taken-for-granted alliance of Europe and modernity, one of the answers is to "look South", to engage with such theorising and experiences that have been largely in the margins of social theory. This perspective is present throughout the book, and the last part of the book is explicitly about Southern perspectives.
The volume is at once coherent and diverse: the approaches to modernity, legacies of colonialism, and European sociological thought are not the same in all chapters, while there is a common drive and ambition to carefully examine these questions. This makes the anthology a rich and dense piece of work. In this review, I will discuss two themes more thoroughly: 1) how the anthology discusses modernity and 2) what does it mean to learn from the South.
Rethinking modernity
The basic argument in the anthology is that "modernity" simply cannot be uttered without "coloniality". In sociological narratives, modernity is often told through political and economic revolutions There is also a lack of addressing the dependencies and power relations that are legacies of colonial relations (Boatcǎ & Costa p.
18). Jan Nederveen Piederse offers a critical and historical look at understandings of modernity. We need to reorient in our thinking: for instance, early world economy was centred on East and South Asia and not Europe, which has profound implications for conceptualising the relation between capitalism and modernity. At the moment there is also an "Easternisation of the world" going on, which has not been acknowledged in sociology.
The idea of modernity as European or western takes shape in studies of migration and ethnic relations for instance in "tradition- 
Engaging with knowledge from the South
What is meant by engaging with knowledge from the "South" is a 
In conclusion
The anthology is a careful piece of work, where scholars with different approaches communicate with each other. I found most inspiring the chapters that question and discuss the basic assumptions of social theories and indicate possible ways forward. The chapters that focus more on empirical analysis were more predictable, even if they are of high quality and make important contributions to map and explore the racialised and gendered formations in Europe today. Perhaps this shows the work that is to be done: it is easier to sketch visions with a big brush, while it is more challenging when doing the actual sociological work and going into the details of social formations.
Rather expectedly, it is a challenge in this kind of anthology that works with the concept of "Europe" to be faithful to the differences within Europe. There are some chapters in which constructions of Connell, Raewyn 2007, Southern theory, Polity Press, Cambridge. Keskinen, Suvi, Tuori, Salla, Irni, Sari & Mulinari, Diana (eds) Shankar. In addition, the music of India holds a specific place in the disciplinary history of ethnomusicology (or the study of music in and as culture), through the "discovery" of classical northern Hindustani and southern Karnatic musics with their theoretically and acoustically elaborate ragas (scales or modes) and talas (rhythm patterns).
As implied, these constitute some of the core topics of ethnomusicology also in Finland.
At the beginning of the second decade of the 21st century, the Beatles are certainly still well known, and the classical musical traditions of India are thriving -also in the Anglophone ethnomusicological institutions. Yet the Indian music currently heard and experienced outside academic ivory towers is to a considerable degree something else. While departments and disciplines of higher music education foster ideas of core traditions, the music of the streets, of now, of everyday life, is critically and objectively overlooked in the academia. To this end, Anjali Gera Roy's study on Bhangra is a timely addition to the scholarly literature on the musics of the world and of course particularly that associated with the Indian subcontinent.
I must admit, I am -or at least used to be -one of the ivory tower (ethno)musicologists struggling with "core" topics, comforting myself in the moments of crisis that to familiarise oneself with all the musics in the world would take more than eight billion lifetimes. In this respect, I readily confess that before reading Bhangra Moves 
